MAYA
bhdva or positive. The Siddhdntalega does not mention differences
of view on this point. Now, the Brahman too is positive. Evidently
bhdva or the positive is not the same as the sat or the existent in
the Advaita. For the Brahman is both bhdva and sat] but Maya or
Avidya, though bhdva, is not sat. So bhdva1 means what has objec-
tivity, while sat is what is not merely objective but also existent
or real. Or we may say that the world is only empirically posi-
tive, and identify sat and bhdva. However, logically considering,
Maya must be said to have a negative aspect as well. In the
illusion of the snake, the snake is regarded as Maya after it is
negated by the correct cognition, that is, by the cognition of the
rope. We say that the snake is not the real thing. That is, it is
what is other than the real though not the unreal. But unfor-
tunately, as we have already pointed out, the word unreal in the
popular language is used to denote both the absolutely unreal
and the object of illusion; while in the Advaita the two are
different. However, to say that a thing is Maya is to say that it is
contradictory or that it contains its own negation. The same is
the meaning when we say that the world is Maya. But this un-
reality of Maya is meaningful with reference to another, namely,
the Brahman. Hence there is difference between the Sunya of the
Buddhist and the Maya of the advaitin. The word Sunya has a
double significance. It means the relativity or the unreality of the
world and its own reality, though the Sunyavadin does not assert
that the Sunya exists. Yet it is his paramdrthasatya or ultimate
reality. The word Maya, though it means the unreality or contra-
dictoriness of the world, does not mean its own reality. It does not
signify that it is the ultimate truth. The question is put to the
advaitin whether Maya is real, in order to confront him with the
dilemma that, if it is real, then there is a second reality besides
the Brahman, and, if it is not real, then the world which is
Maya cannot be unreal, as the unreality of unreality must be
reality. But the advaitin contends that to say that the world is
Maya does not imply that Maya is the ultimate truth.3 That the
world is Maya means that it is full of contradictions. When we
pronounce something to be contradictory, we do so in the light of
the presupposed idea of the non-contradictory. And the non-
contradictory is different from the contradictory. Therefore Maya
cannot be the ultimate truth. But the Sunyavadin maintains that
1 Professor Hiriyanna suggests that bhava may be interpreted as creativity.
a See Advaitasiddhi, pp. 207 ff.
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